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Abstract

The purpose of this study was to reveal the lexical meanings of the
words baligha, sadida, karima, ma'rufa, layyina, and maisura, which atre
contained in polite language phrases in the Quran: gaulan baligha,
qaulan sadida, qanlan karima, qanlan ma'rufa, gaulan layyina, and qanlan
maisura. The importance of revealing the lexical semantics is in order
to find the right meaning of the phrases. The method used is
descriptive-qualitative method with a paradigmatic approach and
lexical meaning theory. The results showed that the term baligha has
six meaning features, the word sadida has five meaning features, the
word karima has twelve meaning featutes, the word wa'rufa has eight
meaning features, the word /ayyina has seven meaning features, and
the word maisura has six meaning features. From the perspective of
the paradigmatic relation, the phrases gawulan baligha, ganlan sadida,
gaunlan karima, ganlan ma'rufa, qanlan layyina, and ganlan maisura are
hyponyms in politeness of the Quran language.

Keywords: The language of the Quran: lexical semantics; language
politeness; paradigmatic

Abstrak

Penelitian ini bertujuan untuk mengungkap semantik leksikal kata
baligha, sadida, karima, ma'rufa, layyina, and maisura, yang terdapat
dalam frasa kesantunan berbahasa di dalam al-Qur’an yaitu gawulan
baligha, qanlan sadida, qanlan karima, gaulan ma'rufa, ganlan layyina, dan
ganlan maisura. Penelusuran semantik leksikal dipandang penting
untuk mendapatkan pemaknaan yang tepat terhadap frasa tersebut.
Metode yang digunakan adalah metode deskriptif-kualitatif dengan
pendekatan paradigmatik dan memanfaatkan teori makna leksikal.
Hasil penelitian menunjukan bahwa kata ba/igha memiliki enam fitur
makna, kata sadida’ memiliki lima fitur makna, kata Aarima
memiliki dua belas fitur makna, kata ma’rufa’ memiliki delapan fitur
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makna, kata /Jzyyina memiliki tujuh fitur makna, dan kata waisura’
memiliki enam fitur makna. Dari perspektif relasi paradigmatik frasa
ganlan baligha, ganlan sadida, —qanlan karima, qanlan ma’rufa, qanlan
layyina, dan gaulan maisura merupakan  hiponim  kesantunan
berbahasa dalam bahasa al-Qur’an.

Kata kunci: bahasa al-Qur’an; kesantunan berbahasa; paradigmatik;
semantic leksikal

Introduction

Through language, people want to be treated with dignity and respect,
accepted, recognized, and special. Therefore, language politeness is one of many
important aspects in human interaction.' Language politeness is a universal
phenomenon in human society although views on language politeness vary from
in different cultures.’ Language politeness is believed to facilitate
communication, to ensure comfort and to minimize the potential conflict and
confrontation. Language politeness has the ability to make a friendlier
communication. Effective language politeness can improve the quality of
appropriate interactions among community members.’” No matter how
disturbed the message is if it is conveyed politely, the tension will be lighter. On
the other hand, a good the message if it is conveyed by ignoring the politeness,
it will have the potential of to be misunderstood.' In speech acts, the gender
relation of language politeness is one of the important things that need to be
considered.’

In revealing politeness in language, some researchers have a number of
theories. Murni Mahmud states that the popular theory of politeness is the face-
saving view put forward by Brown Levinson (1987) and Geertz (1960). Brown

! Masda Surti Simatupang and Lamhot Naibaho, “Language Politeness,” Proceedings of
the Znd Annual Conference on Blended 1 earning, Educational Technology and Innovation (ACBLETI 2020)
560, no. Acblet 2020 (2021): 16671, https://doi.otg/10.2991/assehr.k.210615.033.

2 Wen Gao, Bai., Zhou, Wei,. & Liu, “Politeness , Language and Culture Study of the
Relativity of Politeness,” Advances in Social Science, Education and Humanities Research 537, no. Iclces
2020 (2021): 212-15.

3 Emmanuel Njuki and Humphrey Kirimi Ireri, “Positive and Negative Politeness
Strategies Used by Kenya’s Members of National Assembly,” OALzb 08, no. 08 (2021): 1-20,
https://doi.otg/10.4236/ 0alib.1107690.

4 Kshitij Mishra, Mauajama Firdaus, and Asif Ekbal, “Please Be Polite: Towards
Building a Politeness Adaptive Dialogue System for Goal-Oriented Conversations,”
Neunrocomputing 494 (2022): 24254, https:/ /doi.otg/10.1016/j.neucom.2022.04.029.

5 Vimala Herman, “Gender and Language,” Dramatic Discourse, no. February (2021):
253-314, https://doi.org/10.4324/9780203981108-12.
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Levinson and Geerts call politeness a kind of etiquette.’ Scupin (1988) and Agha
(1994) believe that politeness, as a form of respect or honor, is being polite
means respecting people. Lakoff (1970) states that politeness is a form of
behaviour that has been developed in society to reduce friction in personal
interactions. Sifianou (1992), on the other hand, defines politeness as a tool to
restrain feelings and emotions to avoid conflict. Holmes (1995) views politeness
as formal and distanced behaviour, which is not distracting or coercive.” In
Islam, the discourse of language politeness has been a concern of experts long
before the western theories developed. The concept of language politeness in
Islam is referred to the language contained in the verses of the Quran.

The Quran has conveyed several guidelines and conditions that must be
obeyed for a Muslim in order to build harmonious communication and to
reduce the potential conflict.® There are six principles of politeness in the
Quran: gawlan sadida, gawlan ma’rufa, guwlan baligha, qawlan maysura, qawlan layyinan,
and gawlan karima.” From the phrases ganlan sadida, ganlan ma’rufa, ganlan baligha,
qanlan maisura, ganlan karima, and gaulan layyina. The lexical meanings of the
terms sadida, ma'rufa, baligha, maisura, karima and layyina are about language
politeness taught in the Quran."’

There are several previous studies that have been carried out to
understand politeness phrases in the Quran. Ku Zaimah Che Ali through a
thematic interpretation approach interprets verses containing the term
politeness in the Quran and popularizes them through a publication entitled
Analisis Tafsir Tematik Ayat-Ayat Al-Qur’an Terhadap Prinsip Kesantunan
Berbahasa (The Analysis of Thematic Interpretation of the Quran Verses on the
Principles of Language Politeness). Ku Zaimah Che Ali through her research
concluded that the phrase gaulan sadida, qaulan baligha, ganlan maisura, qaulan
karima, and gaulan layyina are the principles of politeness in the Quran.'" Ening
Herniti et al through their research explained that the term gawlan ma’rufa can be
understood with a good understanding of words, e.g., to communicate by using

¢ Murni Mahmud, “The Use of Politeness Strategies in the Classroom Context by
English University Students,” Indonesian Journal of Applied Linguistics 8, no. 3 (2019): 597-6006,
https://doi.otg/10.17509/ijal.v8i3.15258.

7 Mahmud.

8 Wan Siti Fatimatul et al., “Strategi Dan Panduan Kesantunan Bahasa Menurut
Perspektif Islam The Strategies and Guidelines of ILanguage Politeness from Islamic
Perspective,” Islimiyydt 41, no. 1 (2019): 117-24.

9 Mishra, Firdaus, and Ekbal, “Please Be Polite: Towards Building a Politeness
Adaptive Dialogue System for Goal-Oriented Conversations.”

10 Sofyan Sauri, “Pengembangan Strategi Pendidikan Berbahasa Santun Di Sekolah,”
Mintbar Pendidikan, 2003.

11 Ku Zaimah Che Ali and Mardzelah Makhsin, “Analisis Tafsir Tematik Ayat-Ayat Al-
Quran Terhadap Prinsip Kesantunan Berbahasa Thematic Analysis of Quranic Verses on the
Politeness Principles,” Jurnal Sultan Alaudin Sulaiman Shah 6 (2019): 110-29.
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pleasant words, not to offend or hurt the feelings of the interlocutor, follow the
criteria of truth, honesty, and contain no lies and no pretend."”” Mahbub Junaidi
in his essay entitled Komunikasi Qur’ani: Melacak Teori Komunikasi Efektif
Perspektif al-Qur’an (Quranic Communication: Tracing the Theory of Effective
Communication from the Qur'anic Perspective) emphasizes that to understand
the term ma’rufa on qanlan ma’rufa phrase, initially we must return the word to its
original form to find the original meaning. The origin of the term ma’rufa is ‘urf
which means customs or habits that exist in the midst of society."”” Rusdi Room
in his writing Konsep Kesantunan Berbahasa dalam Islam (The Concept of
Language Politeness in Islam),'"* discusses about language politeness but does
not depart from the identification of the lexical meaning of the words.

This study is different from the previous studies above because there
has not been a discussion of language politeness phrases in the Quran which has
been conducted through a lexical semantic approach. Ening Herniti et al did not
explain further how and from where the meaning of gaulan ma’rufa was obtained.
Mahbub Junaidi does not elaborate further on the meaning of the word #7f and
ma’ruf, and he did not identify the meaning of the two words. Rusdi Room does
not depart from identifying the lexical meaning of each word. Also, Ku Zaimah
Che Ali interpreted the verse through a thematic interpretation approach.

The identification of lexical semantics possessed by words in polite
language phrases in the Quran is important to do to reveal the precise and
accurate meaning for each phrase. Meanwhile, the paradigmatic study of
language politeness will explain the meaning relation of each phrase in the
paradigm of language politeness in the Quran. For this reason, the literature
research was conducted with qualitative descriptive analysis. The main data
sources are u jarn or Arabic dictionaries, e.g., Lisan al-Arab, Mu’jam al-Raid, a/-
Munjid fi al-Lughah wa al-A’lam, Al-Qamus al-Mubith. Magayis al-I.ughab, Mu jam al-
Afal al-Mutadawnlabh, al-Mujam al-Mufahras 1.i al-Fazhi al-Qur'ani al-Karins, Mu jam
Mufradat al-Fazh al-Qur'an, and al-Mu jam al-Wasith. Data were collected by using
note-taking and tapping techniques. Data were collected by using note-taking
and tapping techniques. Data analysis was carried out using a paradigmatic
approach and utilizing lexical semantic theory. The paradigmatic approach in
question is an analytical tool to understand linguistic symptoms and events."

12 Ening Herniti, Arif Budiman, and Aning Ayu Kusumawati, “Kesantunan Berbahasa
Dalam Dakwah Multikultural,” Adabiyyat: Jurnal Babasa Dan Sastra 15, no. 1 (2017): 38,
https://doi.org/10.14421/ajbs.2016.15103.

13 Mahbub Junaidi, “Komunikasi Qur’ani (Melacak Teori Komunikasi Efektif
Perspektif Al-Qur’an),” DAR EL-ILMI: Jurnal Studi Keagamaan, Pendidikan, Dan Humaniora 4, no.
2 (2017): 25-48.

14 Rusdi Room, “Konsep Kesantunan Berbahasa Dalam Islam,” Jurnal Adabiyah X111,
no. 2005 (2013): 223-34.

15 Zainuddin, “Pendekatan Sintagmatik Dan Paradigmatik,” Fakultas Bahasa Dan Seni
Universitas Medan, no. 1 (2015): 1-13.
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This approach is based on a set of beliefs, assumptions, ideas, theories,
concepts, values, as well as practices applied in viewing words or phrases that
contain politeness in language.

Result and Discussion

There are two main focuses of this research: the lexical semantics of
words in polite language phrases and the meaning of politeness phrases. Based
on the investigation, it was found that several lexical semantics of words in the
field phrases mean politeness in the Quran.

Lexical Semantics L,

The word Gl is a shifat musyabbahah form of the word aiu/tb or gL../ t’b
with harkat fathah or dhomah on ain fi'il madhi (middle letter). This word has a
number of lexical semantics through the expressed expressions.
The expression ¥l i means 4ule J| Jws (the matter has reached the goal/
target/final limit/peak);'’ means 4l Jumy of oSes o sl JI oy (to the farthest
possible limit) on the phrase 455 Ll 4l ;' means g Y 3a> (has realized its
tinal goal) on the phrase sslye %l #4518 and means 4le Jusl ¢4y Jasl (the matter
has reached its peak) on the phrase 31 4 3L."”
1. The expression IS 4 means «ly ooy ziad (fluent speech and good

delivery).” Because eloquent and good speech is called speech baligh (meet
the ideal standard of delivery).

2. The expression sl tl‘ means  WISN oSy sdie (o il phoy el o
wslaly LT ¢oloy 2>lad ae aelaziwly (the writer became fluent and good at

delivering, both in terms of wording and use, using an impressive/influential
ushub).”'

3. The expression b‘*—'/tL means 4ily gusy wlud zad (fluent spoken and good
delivery).”

4. The expression Ml i, means olsi (the child already has the
knowledge/understands or has reached/until the age of puberty);23 G oy

16 Tbrahim Anis, A-Mu jam Al-Wasith (Kairo: Maktabat al-Syuruq al-Dauliyat, 2004).

17 Ahmad Mukhtar Umar, Mujam Al- Lughah Al-Arabiyyah Al- Mu’ashirah (Kairo: Alam
al-Kutub, 2008).

18 Umar.

19 Umar.

20 Anis, AFMujam Al-Wasith, 2004.

2V Umar, Mu jam Al Lughah Al-Arabiyyah Al- Mu’ashirab.

22 Jubran Mas’ud, A/-Raid Mujam Lughawiy 'Ashriy (Beirut: Dar al-Ilmi Li al-Malayin,
1992).
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a8y waydl (the child has reached the age of intelligence and has reached
the burden of taklif or has become a mukallafj; dac gy ss3 (has been solid
and mature);24 o=} &, (had a wet dream);25 and @l>! (having a wet dream,
it means that you have reached the age of puberty).*’

5. The expression =4l i, means sy il ol> (has reached its time to bear

fruit/ready to be harvested).”
6. The expression siai al, means s5ally JLS¥| &>y Juos (has reached the stage of

petfection and strong).”

7. The expression sueg GEUI &l means ale C3la of 4] Jwoy (have arrived or are
almost there);” and (KU1 i gidl 1l means 4| Jusy (have actually arrived or to
that place).”

8. The expression gl IS 4 I a1y means s>l (one has meant (delivered) the

words); and luas 1wl ade of 448 37 (it has made a strong impression).”'
9. The expression }ill il means g (the fruit is rip).”
10. The expression jas,ll 4; &l means 4.le Jzil (the pain has reached the peak)33.
11. The expression <l e &l; means luas 1,eG 3 55 (your words have left a very
strong impression on me).*
From the various expressions above, several lexical meanings of the
word lu/aly are found (with harkat fathah on ain fi'il madhi or middle letter fi'i/

madhi). 'The word when it is associated with children/adolescents
(wsll/ quall/a5al1) means to have knowledge / understand or have reached the age

of puberty (), has reached the age of intelligence and the burden of taklif or
has become a mukallaf (< Sy wisy)) o &,07), has had a wet dream (el=ll &1), has
reached maturity (dlie gy ss3). If it related to trees or fruits (eill/ ,=ad) means
until (it is) the time to bear the fruit (s,e5 lya| ol>), until (it is) the time to harvest

23 Mas’ud; Muhammada bin Abu Bakar bin Abd al-Qaditr Al-Razi, Mukbtar Al-Shibah
(Beirut: Dairat al-Ma’ajim, 1886); Anis, ALNMu jam AW asith, 2004.

24 Umar, Mujam Al- Lughah Al-Arabiyyah Al- Mu'ashirab.

% Ibnu Manzur, Lisan Al-Arab (Qahirah: Dar al-Hadis, n.d.); Umar, Mu jam Al- Lughab
Al-Arabiyyah Al- Mu’ashirah.

26 Manzur, Lisan Al-Arab.

27 Anis, ALMu jam AW asith, 2004; Mas’ud, A/-Raid Mujam Lughawiy Ashriy.

28 Umar, Mujam Al- Lughah Al-Arabiyyah Al- Mu’ashirab.

29 Umar.

30 Mas’ud, A/-Raid Mujam Lughawiy "Ashriy.

3 Umar, Mujam Al- Lughab Al-Arabiyyah Al- Mu'ashirab.

32 Mas’ud, A/-Raid Mu jam Lughawiy *Ashriy.

3 Mas’ud.

3 Luwes Ma’luf, A-Munjid Fi Al-Lughah Wa Al-A'lam (Beirut: Dar al-Masyriq, 1973).
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the fruit (o)l —aks ol>), the fruit has ripened or mature (<ol 5 guai). If it related
to places (uKLl), means to get to a place (4] Jwy) Or nearly arrive (4,l8/4le 8,L2).
If it is related to work or circumstances (Jls=¥1/iasdl/,¥1), means that it has
reached the goal/target (aule J| Jws), has reached the petfect and strong phase
(35ally JLuSY¥l A>ya Jios), and until it becomes his knowledge (4cle JI Jioy).
Included in this understanding is to realize what is the ultimate goal (4« Lo 3i>
and reach the peak (ale of 4 Jzal). Meanwhile, if it is associated with the
expression (1) has a real meaning in the expression (uz!) and make a strong
impression (luas Ll dde of 48 ).

Through a deeper investigation, it was found that the features of the

lexical meaning mentioned above have a meaning relationship between one
another. The lexical semantics both show meaning until (Jws) or reaching (l,s7)

with different classifications or intensities. However, if it is connected with
speech or speech, the word gives birth to an additional meaning; giving an
impression or impressing (4de i 43 ,i). The data above also shows that the
word cu_yb/tl..../t’h with harkat dhammah on azn fi'il madhi on middle word, often
used to describe the nature or circumstances associated with speech or speech
(al-kalam) and the speaker (almutakallin), both in writing and orally. This word
has a fluent meaning (zues), with a clear understanding of the speech, good or
good delivery, both in terms of wording and use (;,w>), according to the context
or situation of the interlocutor (Jll gaial 4alks), strong logic and argument (543
4xxll), and impressive (ul 93). If it is associated with the word al, with fahthah ain
f7'il, then the relationship between these two words is very strong. If the first
word, &y (with fahthah ain fi’i)) its meaning emphasizes the aspects of message
delivery and impression quality, while the second word, the word tl‘ (with

dhammabh ain f7%/ madhi) more emphasis on the things that are conveyed.

The word @)l which is the mashdar form of the word &, (with barkat
dbammal ain fi'il) means 4yt )| dsiogy dimbiad pe Jlrll qazil Gl ST 05y o
LG Jl «lly (the suitability of the words or utterances with the context or

situation of the interlocutor, fluent speech and the optimal arrival of the
meaning of the speech).” In addition to containing the meaning of the
suitability of speech with the context (the situation of the opposite speech), the
word 4MJl according to Anis also has meaning Ul 558y oLl s (good

delivery and strong impression).” It can be concluded that the meaning

% Mas’ud, A/-Raid Mujam Lughawiy "Ashriy.
36 Ibrahim Anis, A/-Mujam Al-Wasith (al-Qahirat, 1972).
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component of the word baligh which is the shifat musyabbahah of the word a4
(with fathah the dhammab ain fi'i)) is to reach the goal/target (sLgly Jswes). And
included in this meaning component, meaning is almost up to (o)), reach (s1),
effective or influential (8l s3), fluent or clear sound and vowel (zuad) and
good/beautiful content and diction (;us), strong argument ((x=l 553) and
according to the context or situation of the interlocutor (Jl! ezl 4a,lha).

Lexical semantics |.uw

The word laww is a shifat musyabbahah from the word 1353 13laies 13

G, OF iy 13 2y G . The word iy iu or sometimes read with Ay i (with

harkat kasrah atau fathab pada ain fi'il mudhar’), and have a meaning alai.l

(consistent) and wLei (good/right). This word has a number of lexical semantics

through the following expressions.

1. The expression i)l i means alizwl (consistent/straight).”” From this
meaning comes the expression gl dw (the arrow is consistent with the
notion that it goes straight towards the target).” Also found with the
meaning 4is:ds 5 g a3, (to close something and fix it).”

The expression (s 2w means 4lasy 4ls3 & wlel (true in words and actions).40

3. The expression alasy afys i means wlaly plazul (consistent and true in word

and deed)." This consistent and correct word is then called a word or
action that has the nature of .o (consistent and true).

4. The expression gl i means 4lis 3lei (covering his disgrace/weakness), as,
43l (closing the crack).”

5. The expression slall iw means 1iw Lle o1 (put a cover on the pipe hole /
cover the pipe).

6. The expression M L 4le diw means 4w 4ais (prevent or keep him from
talking)."

7. 'The expression 4i>l> Ju means .y L 4 3a> (fulfil their needs).”

37 Anis, AFMujam Al-Wasith, 2004; Manzur, Lisan Al-Arab.

38 Manzur, Lisan Al-Arab.

% Abi Husen Ahmad bin Faris bin Zakaria Ibn Faris, Magayis Al-Lughah (Dar al-Fikr,
n.d.).

40 Anis, AFMujam AW asith, 2004; Manzur, Lisan Al-Arab, Ma’Waf, AFMunjid Fi Al-
Lughah Wa Al-A lam.

4 Anis, ALMujam AW asith, 2004.

42 Anis; Umar, Mujam Al- Lughah Al-Arabiyyah Al- Mu’ashirah, Manzut, Lisan Al-Arab.

B Anis, ALMu jam AW asith, 2004.

4 Anis.
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8. The expression (Md jse 1w means «wlely w>l> & (respond to his needs and
help him).”

From the various forms of lexical semantics stated above, the meaning
of the word iuy/iw can be classified into two parts. First, which is read in the
form of an intransitive verb (f’i/ lazim), that is, duy/iw , or Jiw/iz (with harkat
kasrah or fathah in ain fi'il mudhari’). Second, in the form of a transitive verb (f77/
muta’'addl) which requires an object, i.e., 3lw/iw . The word Ju/iu, of i/l
which is read in the form of an intransitive verb (f7%/ lagim). 1f the word is
associated with people (,axall), then the word means right/true (wloi). If it is
associated with someone's words or actions, then the word contains true/true
(wLol) and consistent (slazwl) meanings. From here then comes another meaning

which is a synonym of this word as a form of development.

The word Ilw/iw which is read in the form of a transitive verb fi’il
muta’addi) if it is associated with an object in the form of a door (oL,
including in this case the door of conversation (M ), gap (5,411), shop
((ml), road (daldl/@,kall), ear (o3¥1), and so on, then it means closing (ski) or
(¢25). When associated with a pipe hole (suall), river (L), bottle (2alf) and so
on, then the word means to put a cover/bartier (13w Lole ol51) of (Gl Lpd aio).

Meanwhile, if it is associated with a situation in the form of a person's weakness
or deficiency, such as a weak condition, need, pain, deficiency and so on, then
the word contains the meaning of closing (Ja¢). From this, meanings emerge,

among others, namely w, L 3i> (meeting needs), «cabi (feeding), and wxl>
«lely (overcoming the needs of the poor and helping them). Abdul Ghani
explained that the meaning of the word .uw includes (ils, mxso, and @b, b

means not wrong, appropriate, in accordance with the values adopted by the
community based on the view of reason and intelligence of thinking ( is ile

M elbill). zxe meaning that it can be referenced, consistent, in accordance
with reality (4de wsinl). And @Jle meaning free from all forms of speculation,
deceit and hoaxes (plazlly Jiadl (e J15-).

From the description above, it can be stated that the main features of
the meaning of the word .uw are true and proper (Wl ¢l Lo ilo),
consistent in truth (euius), can be referenced (4de winl), not manipulative or

hoax (glasly Jiall e J1s), close/lock/prevent, and sure/unambiguous ( a9 3lel
2i09)-

45 Anis.
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Lexical semantics Lo 5,S

The word LS is a shifat musyabbahah form by means isim fail. This

word which comes from the base form .85 L38/#3%/#38 has a number of lexical

semantics, as seen in the following expression.

1.

10.

The expression =l 238 means las Hlasl Ggs slry Lbls cub e Jasl (One
gives happily without thinking and expecting something in return).* The
opposite of the word (s, (miser).

The expression Llzudl 23S means aslll eyl sl (the clouds have poured

down rain that brings mercy)."
The expression (¥l cw)S means LiLs K (the earth has grown plants on it).*

The expression dila cw)S means ey s (noble and honorable).”

The expression (Mé S means slry sy Jacl (he gives easily, the rich
giveth). The giver in this case is called karim.

The expression {ill 3 means luaass e o (one becomes noble and
honorable), sy Usus Jory 15152 o (he is a rich man who likes to give), ¢
Les,S (he is noble).”

The expression Lixall 23S means sl LI sb> (it has rained heavily).”

The word »35, when it is read with harkat fathah on ain fi’il or the middle
letter, then it means »&1 § 4de (very dominant or outstanding generosity).
This meaning, for example, in the expression 44354 44,8 which means 4 5,515
43 4dss 280 (he races in doing good/nobility, then the goodness is
dominant or prominent in him).”

The expression _u,all 23S means dixsly cakly syad (il sul> [52.3 ol (smooth skin,
soft fur and fragrant smell).”’

The expression ,S is a shifat musyabbahah form from the basic form 4,8

which means 4l § dexs oon b I 2w (all the qualities that are liked and
commendable), 4iulzs 3 (254 (pleasant in goodness), dblall Wiy dblas § (oyb
(calming in the content and diction of his speech), ,uS (rich), LY @, (noble

46 Umar, Mujam Al- Lughah Al-Arabiyyah Al- Mu’ashirab.
47 Umar; Anis, A-Mujam Al-Wasith, 2004.
8 Umar, Mujam Al- Lughab Al-Arabiyyah Al- Mu'ashirab; Anis, AL-Mujam AW asith,

2004.

Y Anis, AlMujam AlFWasith, 2004; Umar, Mujam Al Lughah Al-Arabiyyah Al-

Mu’ashirah.

50 Mas’ud, AFX-Raid Mujam Lughawiy "Ashriy.
51 Mas’ud.

52 Mas’ud.

53 Manzur, Lisan Al-Arab.
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lineage).” Another meaning is zsise (forgiving) on the expression @S Ja,
widl, meluie (tolerant) on the expression e, (loving/protective), (s
(generous/kind) and sls> (likes to give) to the expression Lu,S Llus| 4bd,e, and
meaning s,4  (pleasing/calming/relieving), Jws> (beautiful), gas 93

(meaningful) and susls o3 (useful/contributed) on the expression e,S Js8.”

From the description it can be understood that the word 35 if it was
read with harkat fathah on ain fi'i/ madhi or middle letter fi'%/ madhi in transitive
form (gasis Jad) which means .Sl § 4l (dominates, dominates himself with
kindness. With the understanding that goodness is dominant or prominent in
him. If it was read with harkat dbamah in intransitive form (s34 Ja3) means sl
(rich and like to give), 3¢ (glorious), & (dear), as well as other forms of
desirable and commendable traits (4l aw=ly @2 b IS daw). Thus it can be
argued that the meaning features or meaning components possessed by the
word S is a shifat musyabbabah form of the casis form of a,S. The feature or
component of the meaning in question includes the meaning of being generous
and kind (), generous (sls>), calming (,s,4), beautiful (Juw=), meaningful or
valuable (3.lsy aas 93), forgiving (zsaw), caring (es)), tolerant (zeludis), without

ulterior motives (,=Ms1), as well as noble and honourable (s ji5¢).
Lexical semantics Lig,ae

The wotd Ws,as is the dszm maful form derived from the basic form
4,2/cd,c. Based on search, basic form cé,a)/c8,c can be read with four patterns.
The first pattern, with barakat fathah on ain fi'il madhi or middle letter fi'%/ madhi
and dbammah on ain fi'il mudhari’ are &yay/ se, while its mashdar form is 4éle. The
second pattern, with Jarakat fathah on ain fi'il madhi and kasrah on ain fi’il
mudhari’ and a2/ e, while its mashdar form are aa,a0/Gls,e/Gls,e. The third
pattern, with barakat kasrah on ain fi’il madhi and fathah on ain fi’il mudbari’, are
e/ 8y, while its mashdar form is Wiz, And the fourth pattern, with harakat
dhammah on ain f7%/ madhi and dhammah on ain fi'%/ mudhari’ &2,/ &<, while its

mashdaris 4\,

The word é,ay/8,c if it was read with harakat fathah on ain fi’il madhi and
dhammah on ain fi'il mudhari’ (#,ay/#;<) the lexical semantics are found as in the

following expression.

5 Umar, Mu jam Al- Lughalh Al-Arabiyyah Al- Mu’ashirab.
5 Umar.
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1. The expression asall e (M Cijc MeaANs egubus olds easal Jis (he organizes and
carries out their political affairs),56 and e¢ss 85lsk a8y el 3 (organize and
carry out their affairs).”

2. The expression (u,all cé3c means 45, %> (shave the hair).”

3. If it was read with barakat fathah on ain fi’il madhi and kasrah on ain fi'il
mudhari’ (< 2_.__»/qf;_:_), The lexical semantics are found as in the following
expression.

4. The expression igill cdye means dils> o dwl= 4S50 (he knows it through his

senses),” and 4elay 45,1 (understand it with knowledge).”

The expression 4ids b,c means 4 ciicl (admit it).”

The expression ‘4s,c’ means slil> (repay him/give his rights).”

The expression L (8,c means e (hold back/be patient).”’

The expression e U ci3c means i (he's holding back).”

The expression aabx=ll/4aa=ll b,e means LS)sly Lale (know it and understand

the truth).”

10. The expression ¢Mal {aidl c3,c means 4 cies slas (give his name and declare to

A R A

him).” If the word < read in passive (majbul), as seen in the expression s,z
M, so the word w,c here means 48,all 4ulal (he gets smell), and as a result

he becomes cé9,2s (famous).

If the word is read with harakat kasrah on ain fi'il madhi and fabthah on ain
il mudhari’ (G5ay/3,¢), or with harkat dhammah, both on ain fi’%/ madhi and on

ain fi'il mudbari’ (3yay/83e), then each word brings meaning _ik:ll ¢15 (let or allow
scented), las,e ;Lo (become a leader, or a person who understands/understands)
and oall o 78T (multiply goodness). The word cag,all which is the i maful
form of 8,s 83 which means g all of Jaally €iud 3yay Jad U @l (all forms of
actions or good qualities that are justified by reason or religion). The opposite of

56 Anis, AFMujam Al-Wasith, 2004.

57 Mas’ud, A/-Raid Mujam Lughawiy "Ashriy.
8 Mas’ud.

5 Anis, AFMujam Al-Wasith, 1972.

0 Mas’ud, A/-Raid Mujam Lughawiy "Ashriy.
1 Mas’ud.

2 Mas’ud.

3 Mas’ud.

4 Anis, AFMujam Al-Wasith, 1972.

9 Umar, Mu jam Al- Lughabh Al-Arabiyyah Al- Mu'ashirab.
6 Umar.
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the word ag,all is S, which means something that is contrary to the truth of

s 67
reason or religion 6

If the word is read with harakat dhammah-dhammah on ain 7%/ madhi
and mudhari’ (8hes e/ #ay/ #c), then the meaning is cabll e AST (lots of
goodness), 4ixil, culb (smell good), lu,e ;Lo (become a leader in the sense of

people who understand/understand), or by harakat kasrah-fathah, each on ain /il
madhi and mudhari’, then the meaning is il oL3¥l &5 (leave the scent greasy).”
Ahmad Mukhtar Umar further explained the meaning of the word sz(arj),
3y (urf) and d9yae (ma’ruf) are the detivative forms of the basic form cayay/cape.
According to him said &z (47/) means diiw wi§ 4ub =, (smells, both fragrant and

rotten), but in practice this word is used more to denote a fragrant smell.”’

The word 3¢ (#rf) has two meanings. The first meaning includes 4daai L
(all forms of giving or donations), ég,as (72a’ruf or popular), and s> (generosity).
The second meaning includes all the values agreed upon in the traditions and
associations of society that last from generation to generation (g bl 4le 3aslle
Jir dl Jix o 3akaly s@dslans glsle). The word cagyas means Jiadly (e s J28 S
g L i (every good action or attitude that is justified by reason or syara', and
the opposite of this word is ,Sw). In addition, the word _3g,as this also means
s’ (popular), aslas (recognized), aueztl s wsi=s (liked or loved by society),
Jse> (beautiful), bas (good), plus! (doing good), sebus (helpful) and ade bylazs
(recognized and held as the prevailing norm).” Ibn al-Manzhur asserts that the
word césyall is the opposite ,Sall. 3,311 is the opposite of JSIl. Further explained,
there is an opinion that says that cas,all the main one is called 8,2, which can
then also be interpreted as 3s,2ll. From this it can be seen that Ibn al-Manzhur
did not distinguish the meaning of the word cég,all with 3,2l . The same
explaﬁlation is also found in the book Mukhtar al-Shibah written by Imam al-
Razi.

From the description and explanation above, it can then be stated the
features of meaning or components of the meaning of the word  ag,2ll which is
a derivative of the Zsim maful form from the basic form of c3,a/s,c. The

meaning component of intent includes popular meaning (,siw), recognized and

7 Anis, AFMujam Al-Wasith, 1972.

8 Mas’ud, AX-Raid Mujam Lughawiy "Ashriy.

9 Umart, Mujam Al- Lughah Al-Arabiyyah Al- Mu'ashirah.
70 Umar.

' Al-Razi, Mukhtar Al-Shihah.
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acknowledged (4 diasy pslas), liked by the community or accepted (gt cisexs
a=dl), under control (sue), beautiful (Jwz), valuable (Jas3), all actions are good
according to reason and religion (p,adly of Jaall iy (e Jad S), have local
wisdom (4ule C3)lata).

Lexical semantics LJ

The word Lyl is the shifat musyabbahah form of the basic form of isim al-
Jfa’il. This word is derived from the basic form sy auly Llls Lid/cnls/c¥.”* This

word has a number of meanings. Based on the search, the lexical semantics of

the word were found as in the following expression:

1. The expression opty oaxadl ¥ means slsly Jiw  (easy/gentle and
guided/accepting values). From here comes the expression co¥ oo cali ¥ >,
diime cuzy 4SS (sSOmeone is not said to be /Zayyin if only soft-spoken but
empty of the value of love or affection).

2. The expression 4il> ¥ means dslall uws> ¢lad, ;Lo (smooth personality and
good relationship).

The expression 4iSss «o¥ means s J3 (humble or not arrogant).

The expression «iSi,e <o¥ (good manners) means eluiwl ¢oedl  ¢slas)
(submissive, submissive, accepting of values or inclusive) ,iay 4iuc 43, (his
life is fun/friendly).

The expression sil> ¥ means @ (soft skin).

6. The expression spey Jaxll ¥ means LI W o (iron can be bent or
flexible).
7. The expression Mal ¥ means desys —akl, kle (he treats her with tenderness

and affection), saly 4J L (easy and tolerant).”

Muhammad al-Haidar in his book entitled Mu jam al-Afal al-Mutadawilah
interpret the word ¢¥ which means Jalui (tolerant)™. While the word ¢4 which is

the shifat musyabbabah form of /¥ is understood with meaning (LW s
(flexible), 48 cawe ¥ 543, S (sOft, smooth, not hard), s, slall pu bt (friendly),
SLaY) Jew (easy to accept views/criticism), Jslazll Jw/ il ol (easy to get along

72 Umart, Mujam Al- Lughab Al-Arabiyyah Al- Mu'ashirab.

73 Umar.

7 Sayyid Muhammad Al-Haidar, Mujam Al-Afal Al-Mutadawnlah (Mathbaat Tauhid,
n.d.).
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with) and zii (tolerant).” In Mukbtar al-Shibab it is explained that the word 3 is
the #akhfif form of the word ¢ which means calll 3 (having tenderness).”

From the description and explanation above, it can be concluded that
the component of the meaning of the word /zyyina which is the musyabbabab shifat
of the word ¥ is kind/friendly (Jsbat)l Jew/Jalus), tender (cadsl), smooth (s.3,),
loving (2s), NOt arrogant (asss /sy J3), submit/accept/inclusive ( /gles)/slas)
uiul) and flexible (sLi¥ LiL3).

Lexical semantics |ygu.s

The word \sus is the isim mafnl form of the basic form of 1,243/ yuw/ yaa .

The lexical semantics of this word with harkat fathah on ain fi’il madhi (middle
letter) and kasrah on ain fi'il mudhari’ can be found through a number of
expressions such as the following.

1. The expression ¥ ,u/isidl ;i means Sals S (casy/gives hope).”

2. The expression (lesdl ,a/blud¥l i means oslasly ¥ (gentle and open
accepting/inclusive).”

3. The expression Lbds 3Ms 2 means syluy o sb> (walk on the left).”
The expression ,al § 4) iy means Sw hywss dlax (create convenience).”

5. The expression Jelxll ciid means 45s¥y Sdii (pregnant women give birth
easily).81

6. The expression i $Ms 523 means Jawi 4 Jié (he is humble).”

In addition, the words g/ s with harkat dhammah on ain fi'il madhi
(middle letter) on ain fi’il mudhari” with lexical semantics as in the expression _s
38 means ola «Jiee (easy and simple), and {idl 2w means 5 (minimalis).*”’ The
word s/ ww with harkat kastah on ain fi'%i madhi (middle letter) one harkat
Jathah on ain fi’il mudhari’is found the expression of lazill ,uy means > § o€

75 Umart, Mujam Al- Lughab Al-Arabiyyah Al- Mu'ashirab.

76 Al-Razi, Mukhbtar Al-Shibab.

T Anis, AlFMujam Al-Wasith, 1972; Umar, Mujam Al- Lughah Al-Arabiyyalh Al-
Mu'ashirab.

8 Umar, Mujam Al- Lughalh Al-Arabiyyah Al- Mu'ashirab; Anis, Al-Mujam AW asith,
1972.

7 Umart, Mujam Al- Lughabh Al-Arabiyyah Al- Mu'ashirab.

80 Umar; Anis, A-Mu jam AW asith, 1972.

81 Anis, AFMujam Al-Wasith, 1972.

82 Ma’luf, A-Munjid Fi Al-Lughab Wa Al-Alam.

8 Umar, Mujam Al- Lughah Al-Arabiyyah Al- Mu'ashirah; Masud, A/-Raid Mujam
Lughawiy "Ashriy.
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e pudl Gaks i (simple and easy life).* al-Razi states that the word _ sl
(easily), the Zszm maf'ul form of the basic form of ,., is the antonym of the word
sewall (difficult/complicated).”

From the description above, it can be concluded that the meaning
component of the word maisura which is the isim maful from the basic form of

o= is easy/uncomplicated (Hyuae 093 Jew), give possibilities or hope (oKl 93),
gentle (wkly c), comply/accept/inclusive (slasl), simple (osa) dan hold
back/making it easy (Jawl J| Jz3).

Based on the components of meaning possessed by the words contained
in the phrases of politeness in the Quran described above, the meaning of each
phrase can be formulated. The phrase gaulan baligha, which is argumentative
language, relevant to the speaker’s situation, right on target and memorable, uses
fluent language and has beautiful diction. The phrase gawulan sadida, which means
cotrect, appropriate, consistent in  truth, not manipulative/hoax,
definite/unambiguous and can be referenced. The phrase gazulan karima, which is
a noble/honourable, meaningful/valuable language, which describes the nature
of generosity, giving, calming, sincere, forgiving, merciful, tolerant, has beautiful
content and diction, subtlety of taste and tenderness. The phrase gaulan ma’rufa,
which is meaningful, good, popular, known/recognized, acceptable, controlled,
local wisdom and has beautiful content and diction. The phrase gaulan layyina,
which is an open/inclusive language, which describes kindness/friendliness, not
arrogant, sociable, loving, has a subtlety of taste and tenderness. And the phrase
qanlan maisura, which is language that is open/inclusive, easy/uncomplicated,
simple, not difficult, gives hope and has gentleness.

Conclusion

The identification of the lexical semantics of the words baligha, sadida,
karima, ma'rufa, layyina and maisura contained in the phrases gaulan baligha, ganlan
sadida, qanlan karima, qanlan ma'rufa, ganlan layyina, and ganlan maisura provides an
overview of the features of the meaning contained on each of these words. The
word baligha has six meaning features, i.e., reaching the goal/target, impressive
ot influential, fluent or clear sound and vocals, good/beautiful, strong argument,
and according to the context or situation. The word sadida has five features of
meaning, i.e., true and proper, consistent in the truth, can be referenced, not
manipulative or hoax, closing/locking/preventing in a definite/unambiguous
sense. The word karima has ten features of meaning, i.e., being generous/kind,
giving, soothing, beautiful, meaningful or valuable, forgiving, merciful, tolerant,

8 Umar, Mu jam Al- Lughabh Al-Arabiyyah Al- Mu’ashirab.
85 Al-Razi, Mukhtar Al-Shihah.
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selfless, and noble and honourable. The word ma’rufa has eight meaning
features, i.e., popular, known and recognized, liked by the community or
acceptable, restrained, beautiful, valuable, all actions are good according to
reason and religion, local wisdom. The word /zyyina has seven meaning features,
ie, benevolent/friendly, gentle, gentle, loving, not  arrogant,
submissive/accepting/ inclusive and flexible/sociable. The word maisura has six
features of meaning, i.e., easy/uncomplicated, giving possibilities or hope,
gentle, submissive/accepting/ inclusive, simple and restrained/not difficult.

The language politeness in the phrase qawulan baligha refers to
argumentative language, which is relevant to the situation of the speaker, uses
fluent language and has beautiful diction. The language politeness in the phrase
ganlan sadida refers to correct, appropriate, not manipulative language. The
language politeness in the phrase gaulan karima refers to language that is
honourable, meaningful, describes the nature of generosity, calming, sincere,
forgiving, merciful, tolerance, have beautiful content and diction, subtlety of
taste and gentleness. The language politeness in the phrase gaulan ma’rufa refers
to language that is meaningful, good, known, acceptable, having local wisdom
and has beautiful content and diction. Language politeness in the phrase gaulan
layyina refers to language that is open, friendly, not arrogant, has subtlety of taste
and softness. And the language politeness in the phrase gasulan maisura refers to
language that is open, not complicated, simple, not difficult, gives hope and has
gentleness. Based on the identification of lexical semantics, the paradigmatic
relation that is built is that the phrases qgaulan baligha, ganlan sadida, gaulan karima,
gaunlan ma’rufa, gaulan layyina, and ganlan maisura are hyponyms in politeness.

This study is still limited to the lexical semantics of the Quran about
phrases that contain language politeness through a paradigmatic approach. The
findings of this study have the opportunity to be followed up to formulate the
principles or maxims of politeness in the language of the Quranic perspective.
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